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in fact, only a sentence of the court that neither party 
■hall have a tight to force the other to live with them ; 
but the marriage still exists, notwithstanding such sen- 
tence : and, therefore, in such a divorce, security not to 
marry another is properly taken. 

"Our practice is this, and with the statement of it we 
must close the discussion of the subject; if the legisla- 
ture grant a divorce "a vinculo matrimonii" for a 
cause for which Christ allows divorce to be granted, we 
consider that marriage at an end ; for divorce puts an 
end to marriage. But if the legislature should grant a 
divorce when Christ forbids it, we conceive Church of 
England clergy would refuse to marry the parties to any 
others, because Christ says that is adultery ; it is a 
marrying again, while a former marriage is still in force 
by the laws of Christ. But no such case as this has 
ever happened in the Church of England. We have 
already expressed our opinion that such cases have hap- 
pened in the Church of Borne. 

There is another point which Mr. Power would do 
well to consider ; he says — " Our Saviour, in the Gospel, 
permits divorce for the same cause, adultery or fornica- 
tion — Matt. v. 32." In this he is quite right. But the 
Church of Rome refuses to permit divorce for that cause. 
And why ? because, they say, it would be contrary 
to the nature of marriage, as a sacrament instituted by 
Christ Does the Church of Borne know the nature of 
Christ's sacraments better than Christ himself did? 
When her doctrines about marriage forces her to deny 
what Christ himself allows, is it not clear that her doc- 
trine about marriage most be wrong? This is certainly 
a stronger proof against her doctrine than any that can 
be brought against the Church of England and Ireland. 

We trust we shall hear from Mr. Power in future, on 
some of the great questions which concern every man's 
faith and practice towards God. It was for the discus- 
sion of these that our journal was established. 



ON THE FIVE DISPUTED SACRAMENTS. 

TO THE EDITOR OP THE CATHOLIC LAYMAN. 

Sir — I beg to refer your correspondent, "J. F. G.," 
to the following portions of Scripture, which (it is argued 
by individual Roman Catholics) sustain the Divine insti- 
tution of the five disputed sacraments, viz: — 

Penance John xs. 22, 23 — " He (Christ) breathed 

on them, and he said unto them, Receive ye the Holy 
Ghost, whose sins you shall forgive they are forgiven 
them : and whose sins you shall retain they are retained." 
—See also 2 Cor. ii. 10. 

Matrimony Matt. xix. 6 — " Therefore now they 

are not two, but one flesh ; what, therefore, God hath 
joined together, let no man put asunder." — See also 
Eph. v. 23, 24, 25, and 32. 

Confirmation. — Matt. xix. 13 and 15 — " Then were 
little children presented to him, that he should impose 
hands upon them and pray, and the disciples rebuked 
them. But Jesus said to them, Suffer the little chil- 
dren, and forbid them not to come to me, for the 
kingdom of Heaven is for such. And when he im- 
posed hands upon them he departed from thence." See 

also Acts viii. 14, 15, 16, 17. 

Holt Orders. — Matt. x. 7 — "And going, preach, 
saying. The kingdom of Heaven is at hand." — See also 
Acts vi. 6. and xiii. 3. 

Extreme Unction Matt. x. 1 — "And having called 

his twelve disciples together, he gave them power over 
nnclean spirits to cast them out, and to heal all manner 
of diseases, and all manner of infirmities." And 8th verse 
— " Heal the sick, raise the dead, cleanse the lepers, cast 
out devils : freely have you received, freely give." — See 
also James v. 14, 15. 

Trusting that you, sir, or some of your correspondents, 
will analyze the above in such a way as to ascertain, by 
the assistance of God's Holy Spirit, where the truth is, 
I am, sir, your obedient servant, 

J. B. 

In reply to the above letter, we would observe that, in 
considering the question of the sacraments of the Church 
of Rome, and the proof of those 3acraments, we must 
keep in mind what the Church of Rome means by a 
sacrament. 

They hold, first, that a sacrament must have been in. 
stituted by Christ himself. This is evident from their pro. 
nouncing a curse upon any one who denies that any of 
their seven sacraments was instituted by Christ himself. — 
Council of Trent, Sess. vii., Can. 1. 

Secondly, they hold that two things are essential to the 
existence of a sacrament — namely, the form and the 
matter of the sacrament — " The matter and the form, 
in which the essence of a sacrament is perfected." — Council 
of Trent, Sess. xiv., Cap. 2. 

Now, if a sacrament cannot exist without form and mat- 
ter, it is clear that a sacrament cannot be instituted 
until the form and matter are instituted. 

Take the sacrament of Baptism, for example. The form 
consists of the words — " I baptize thee in the name of 
the Father, and the Son, and the Holy Ghost." The 
matter is water, with which the person is baptized. Why 
do we say that Christ instituted this sacrament ? Is it 
not because St. Matthew tells us that Christ appointed 
his Apostles to baptize with water (for so the Greek 
word expresses), using these words ? 



But if it did not appear that Christ ever directed these 
words to be used, or water to be so applied ; and if it 
further appeared that neither these words nor water had 
been used in the Church for a thousand years after, could 
aay one say that Baptism had been instituted by Christ ? 
Would not every one say, that if the essence of the sacra- 
ments consisted in these words and this matter, that 
the sacrament itself could not have been instituted until 
this form and matter were introduced and commanded ? 

We, therefore, think it a self-evident maxim, that a 
sacrament can be instituted only by instituting and com- 
manding the form and the matter. 

If this be so, the question, whether Christ instituted any 
sacrament, is simply a question whether Christ instituted 
the form and matter of the sacrament. 

Now, take the " Sacrament of Penance." What is its 

form ? The Council of Trent answers " The TOBM of 

the Sacrament of Penance, m which chiefly its force 
is situated, is placed in those words of the minister, 
Ego te absolvo," &c. (that is, / absolve thee) ; and 
this is held of such importance that the great Doctor, 
Thomas Aquinas, says — " It would not be sufficent 
to say — Almighty God have mercy on thee, or, God 
grant unto thee absolution and forgiveness, because 
by these words the priest doth npt signify that the absolu- 
tion is done, but seeks that it may be done." Thorn., part 

3, quaest. 84, art. 3, ad. 1. 

Now, the question is, did our Saviour, in the passage 
which our correspondent quotes, appoint his Apostles to use 
the words — ' ' I absolve thee" — as the form of a sacrament ? 
If he did not, he did not institute the Sacrament of 
Penance as now held in the Church of Rome, because that 
sacrament consists chiefly in the use of those words. Now, 
this form of words is not there directed by our Saviour to 
be used ; and we are certain that this form of words was 
never used by any priest in reconciling penitents for 
more than a thousand years after Christ. No ancient 
liturgy contains the form — " I absolve thee." All ancient 
liturgies contain the form, "God absolve thee," or " God 
forgive thee," which words, it is acknowledged in the 
Church of Rome, do not constitute a sacrament. 

Here we conclude, that the modern Sacrament of 
Penance was not instituted by Christ in the above words, 
and that it never existed, or could exist, until the form, 
" I absolve thee," was introduced more than a thousand 
years after Christ. 

The same may be said about the matter of this sacra- 
ment. The Council of Trent declares that "satisfaction" 
is part of the matter of the Sacrament of Penance. 
The Catechism of the Council of Trent, explaining this 
"satisfaction," says — "Satisfaction is the full payment 
of a debt ; for when satisfaction is made nothing remains 
to be supplied .... Hence, theologians make use 
of the word satisfaction to signify the compensation made 
by man to God, by doing something in atonement for the 
sins which he has committed." Now, did Christ, in the 
words in question (John xx. 22, 23), appoint our own 
satisfaction for our own sins, or the atonement which men 
make for their own sins, to be the " matter" of a sacra- 
ment ? There is not one word said there about any such 
" satisfaction ;" and, on the contrary, we are taught, in 
many places, that Christ came to make atonement and 
satisfaction for our sins, because it was not possible for 
man to satisfy for sin himself. 

Here we conclude again, that if Christ did not institute 
the " matter" of this sacrament as now held in the Church 
of Rome, he did not institute the sacrament itself, because 
a sacrament, according to the Church of Rome, can only 
consist in the "form" and " matter" of the sacrament. 

It may be plainer to some persons to state the thing 
thus — " Is there one word in the passage under considera- 
tion (John xx. 22, 23) about penance at all ? How, then, 
can these words be an institution of the Sacrament of 
Penance?" 

We have spoken already of the real force and mean- 
ing of that passage, and we shall take an opportunity of 
doing so again shortly. It is sufficient for our present 
purpose to show that those words cannot be the institu- 
tion of the form and matter of the Sacrament of Pe- 
nance. 

The passage which onr correspondent refers to, from 
2 Cor. ii. 1U, plainly relates to excommunication, and 
restoring again to the communion of the faithful, which 
no one takes to be a sacrament. 

matrimony. 

If onr correspondent will examine the passage which he 
quotes (Matthew xix. 6), he will find that our Saviour 
was simply explaining the nature of God's institution of 
marriage at the creation of man, and restoring that in- 
stitution to what God at first had made it. Will any one 
say that marriage, as it subsisted between Adam and 
Eve, was a sacrament of the Gospel ? And if our Saviour 
only restored it to that same state in which it was at first 
instituted, how did that make it a sacrament ? 

Can any one tell us what are the "form" and "matter" of 
matrimony, as a sacrament in the Church of Rome ? The 
Council of Trent did not venture to say anything of this. 
They say a sacrament consists in " form and matter ;" 
but what can be the " form and matter" in matrimony they 
could not tell. How, then, could they know it to be a 
sacrament ? 

There are some curious things about this sacrament. 
Up to the Council of Trent, 1563, it was not necessary in 



the Church of Rome that marriage should be celebrated 
by a priest — any two persons making an agreement to- 
gether between themselves to be man and wife, constituted 
a valid marriage. Was matrimony then a sacrament? 
It seems strange that any two persons could make a sacra- 
ment without a priest ; but if it was not a sacrament then, 
how old is the sacrament now ? 

If sacraments "confer grace," as the Church of Rome 
says they do, it seems strange that it should be a holier 
state to be without one of the sacraments of the Gospel 
than to have it. 

Our correspondent also refers to the Epistle of the 
Ephesians, chap, v., verses 23, 24, 25, 32. The whole 
force of this argument depends on the word " sacrament," 
in verse 32. We think the Greek word here should 
be translated " mystery." It seems to us wholly arbitrary 
to put in the word sacrament here, and evidently done to 
serve a purpose. This seems to us very important, be± 
cause we believe this is the only place in the present 
Douay Bible in which the word "sacrament" occurs. 
It is so important that we will give it a separate paper 
to itself in our next number. We only say here, that 
St. Paul cannot mean to say that verse 31 is " a great 
sacrament," as the Douay Bible seems to say ; because 
verse 31 is only the words of the original institution of 
marriage between Adam and Eve, which the Church 
of Rome herself confesses was not a sacrament at all. 
And St. Paul expressly says, in verse 32, that he speaks 
«c xP WTOV > Kal Me T 1 V ""cAnffinv, which can only 
mean "concerning Christ and the Church." We have 
an instance of this use of the preposition t«c in Acts 
ii. 25 — " For David speaks Etc avrov" which the Douay 
Bible translates "concerning Him" (Christ). It is 
certainly of the union of Christ and his Church that 
St. Paul says " it is a great mystery," and not of the 
marriage of a man and his wife. 

Our space forbids us to enter on the other sacraments 
now, but we will consider them in our next number. 

We cannot now conclude without expressing the great 
pleasure which we feel atthe calm, and earnest, and dispas- 
sionate tone apparent in our correspondent's short letter. 
We hope to hear from him often in the same style. And 
we again commend this to his consideration, that if, as 
the Church of Rome says, sacraments can only consist in 
their " form and matter," then nothing can be a proof 
that Christ instituted a sacrament, unless it proves that 
Christ instituted the " form and matter" of that sacra- 
ment. 

THE ROCK OF THE CHURCH. 
Matt. xvi. 18 — Douay Version. 
Sir — It must be allowed that if St. Peter was to be the 
rock on which the Church was to be built, it would hav« 
been of vast importance that such a fact should be uni- 
versally known. Is it pDssible, then, that not only St. 
Luke and St. John, but St. Mark also, who is supposed 
to have been with St. Peter when he wrote his Gospel, 
would have omitted in their narrations the only text in 
the Bible which can be at all supposed to convey such an 
idea ? How do those who look to St. Peter as the rock 
of the Christian religion explain this ? 

Yours obediently, 
S. 



" ARE THE MISSIONARIES DOING ANYTHING 

IN INDIA?" 
This question was asked me by a lady not long since. 
" Why, madam, may I ask," I replied, " do you doubt their 
doing 'anything? Do you read the missionary regis- 
ters and reports ? " Sometimes I do ; but Colonel C, 
whom I lately met, and who has just returned from India, 
after spending thirty years there, assured me he had 
never seen a missionary, and that I must not believe the 
reports which are got up in London, simply to rob simple 
folk of their money." It is hard to say in what part of 
India "Colonel C." may have served, or in what sort of 
society he took delight. If he was a gay and worldly man, 
who frequented balls and billiard tables, it is probable 
that he knew as little about the operations of missiona- 
ries in India as his Excellency's aid-de-camps at the 
Castle in Dublin are likely to know of those in Kerry or 
Connemara. 

India is a large place, and the occupations of Europeans 
there are as diverse from each other as they are in 
Britain ; and it is quite possible for an officer in the East 
India Company's Service to have lived at stations unoccu- 
pied by missionaries, or even if at the same station with 
them, to be unacquainted both with their persons and 
their operations. To show, however, that missionaries 
and their labours are not, in every instance, the mere 
produce of imagination, I will narrate a little incident 
which occurred to myself one morning in the month of 
February, A.D. 1851, in the vicinity of Ahmednugur, 
a large city in the presidency of Bombay. 

My tents were pitched outside the town of Yewla, soma 
miles north of Ahmednugur ; the hour was early — the son 
not long risen — and I had just returned from a ride, when, 
at the door of my tent, I was accosted, in the Maratha 
language, by a respectable looking individual, apparently 
a Bramin. I asked bis business: he informed me that 
he was a Christian, converted by the American missiona- 
ries at Ahmednugur, and that he, with three other con- 
verts, were travelling through the country, selling books 



